


all American produetivity has its very possibility and resources from the Creator God who made 
it possible for us in this country to be the producers of an amount of goods unparalleled in history 
not to mentions services we produee and consume. We are so immersed in the immediaeies of 
eonsumption and produetion that we are easily blind to what and who makes all of this possible. 
American capitalism, in fact international capitalism has beeome a sovereignty that cuts off most 
of our fellow citizens from being able to see the source of these goods and serviees that 
penneate our lives. 

Let's look at the matter from the side of our freedom. Granted. given how very insignificant most 
of us are as economic agents or actors we don't have a lot of freedom but we have more than we 
are using, I believe. A helpful image eomes from Luke 10:2 The 72 have just been appointed 
agents of Jesus' mission in the world. He says to them: "The harvest is great but the laborers are 
few; so ask the master of the harvest to send out laborers for his harvest." What are these 
laborers, starting with the 72, to do - besides pray for more laborers? They are to convince their 
hearers and those with whom they stay while on their journey that the full harvest, ''the kingdom 
of God is at hand for you."(9) Their message is that the kingdom of God is where their own 
resources and the resourees ofthose they preach to come from. Notiee the laborers are to be so 
convinced and convincing about their message that to symbolize this they are themselves told to 
earry no money bag, no sack, no sandals. In other words they are to witness to the faet that they 
trust God will meet their needs. But the economic aspects of their mission are even more 
concrete: stay in the same house and eat and drink what is offered to you for the laborer deserves 
this for being a witness to the immediacy of God's eare which is what the kingdom symbol 
conveys. This depicts a different way of operating in an economy; there can be no principalities 
and powers intereepting or distracting the eeonomic agents from being open to and 
acknowledging the ultimate Source of the things that sustain them. 

These laborers that the Lord of the harvest is being petitioned to send, who are they? They are the 
same ones who are producing the harvest. And what is it that they are to do in addition to being 
productive citizens, earners, producers. consumers, leaders, investors, entrepreneurs, ete.? They 
are to labor at the additional task of gathering, putting into sheaves the harvest so that the Sower 
and the reapers ean rejoiee together. Rejoice about what? About, as Aquinas saw it, the created 
realities that pour forth from the Creator are picked up and increased by the produeers of the 
harvest and acknowledged by the "laborers" for the most part the same population to be veetored 
towards the return to God into unity of all created reality. "Exitus a Deo... reditus ad Deum" is the 
latinization of the circle that we have here. 

And what exactly do they do to be gatherers or laborers? They gather in the productivity, the 
harvest by aeknowledging the Source of their enterprise. They name and thank and praise Him; 
they ask for forgiveness for their negligence about thanking and acknowledging him as the Lord 
of the harvest. They refuse to be double-minded which Jesus describes as a eondition of 
both/and, God and Mammon. Jesus was very clear about this. It was the only either/or I recall in 
the Gospels: God or mammon; no both/and here; one clear object of trust not a two purse person. 
We come to cueharist with attitudes not only deeds; the attitudes have much to do with what we 
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fear and what we desire; what we fear is to look too closely because it is frequently masking 
some sovereignty that we havc allowed ourselves to be under. These sovercignties are of many 
kinds but they all have one thing in common: they intercept the sovereignty that God wants us to 
be under. The effects are probably clearer than the actual sovereignty itself: anxiety, low grade or 
high. By contrast, the characteristics of being out from under that sovereignty are like the way 
the Divine Persons are towards each other: having freedom, trust, love, benevolence etc. 

To take only one piece of this condition ofbeing under a sovereignty which is an enemy of 
Christ: money! Money as appetite for! Money as worry! Money as the source of my security! 
Money as what I can trust my future tol God or Mammon; mammon is that in which I am placing 
my trust. Resting on my 'nest egg' forgets whose resourees have enabled me to have hatched this 
nest egg; it also forgets that when I put the whole weight of my future on it it breaks, being as 
insubstantial as eggs have always proven to be. "Beware of riches" the Lord says because of their 
promise but don't eount on them to deliver. The aet of worship says to the Person or object being 
addressed or turned to that you place your trust in the person or that object. It is about that 
attitude or disposition that Jesus is saying it ean't be both/and. 

I don't know what the religious baekground was or Dennis Kozlowski or Bernard Ebbers or 
Kenneth Lay of Jeffrey Skilling. It may have been fonnal or infonnal, fonned or uninfonned; it 
may have been non~existent. The important word is baek ground; it got so far into the 
baekground that whatever it was inoperative in the day to day scheming of eaeh of these 
criminals. In the foreground was the system which they ehose to game, manipulate, outsmart. 
"Whoever wishes to save his life- by his own maehinations- will lose it:' Luke 9:24 "Save" in 
the sense of perfonn and funetion with a self image of independenee from the dependeney and 
precarity and vulnerability of being a human being. This passion for independenee ean become a 
mania "to gain the whole world" of security or reputation for cleverness at beating the system of 
rules - even the canons of decency. Forgetting the eondition of interdependence that is our glory 
and our bane as human beings, they detennined on a breathless course of independence, aeting in 
ruthless despite of others' well being. Onee wealth seems trustworthy they becwne untrustworthy 
in their cunning efforts to amass it. 

One can believe in God but have that beliefreeede to an inoperative place in one's heart and 
mind when something takes over the horizon of one's interests. "No one ean serve two masters." 
the Master of the harvest won't allow that to happen. The one trying to serve two masters "will 
be devoted to one and despise (in effeet as ineffeetive) the other. You cannot serve God and 
mammon." (Mt.6:24) The realm oftranseendent meaning so receded and the realm of accounting 
theory and greed became so transfixing that they lost touch with the realm of eommon sense. 

Back to a further inquiry into the mission the Risen Lord is presently on in our immediate world 
and into which mission we have been brought in to be active participants in: "God has made 
known to us the mystery of his will in accord with his favor that he set forth in him, as a plan for 
the fullness of times, to bring into unity all things in Christ, in heaven and on earth."(Ephl :9-10) 
Hence God raised him "far above every prineipality, authority, power and dominion...and put all 
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things beneath his feet. ..to fill all things in every way."(Eph 1:21-23) Now if these principalities 
and powers etc are the problem and putting them under his feet is part of his mission, how is this 
to be known and what is to be done and by whom? Paul again: "the plan of the mystery hidden 
from ages past in God who created all things (is)... that the manifold wisdom of God might be 
made known through the Church to the principalities and authorities in the heavens." (Eph 3:9­
10) In other words this mission he is on is enfolded in a plan that had been hidden from ages past 
but that is no longer hidden and we the Church knowing that plan are to be actively attending to 
the diminishment of the power of these principalities and authorities. So what does Paul exhort 
them to do? To put on the annor of God because "we are eontending not with flesh and blood but 
with principalities, powers, the world rulers of the present darkness.'T'Eph 6: 12) 

What are these? I don't believe that we have to go to the m)1hic world of dark spirits to explain 
what we are up against. It is all too obvious what we are up against in our present world. A 
legislative body that can be too swayed by money; families that are incited by wants that are not 
real needs; a culture that sends unrelentingly the message: the enough you have is not enough! 
And this message is accepted by us who are not satisfied with the enough we have because God 
is the more' we seek but do not see is the feast we already are meant to enjoy. The problem is not 
exactly located in free market capitalism but in minds and hearts that do not know where their 
treasure is. It is the Church that knows the true message; it is the Church, us, who are to take up 
his mission of putting this false dominion this false souree of security under his foot beeause we 
have refused its dominion and have become aware of its relationship to his mission. 

Coneretely, what are we are supposed to be doing at mass? We are to be aeknowledging God and 
the omnipresent communication of God's care of us; in this way we are beginning to participate 
in the mission of the Son; we are committing ourselves to be the in-gatherers of the harvest his 
largesse has made and is making possible so that the reditus ad deum can swing baek away from 
what otherwise beeomes an unrelieved autonomy of capital which makes us its minions and 
dietates its ends to us who if we are in a vaeuum of meaning negleet our transeendent ends and 
purposes. Capitalism tends to make an ever growing harvest its and our sole finality, its own 
sovereignty; so what is needed is partieipants who respond to the liturgy of the world with the 
mind now not of eonsumers/customers or produeers of the harvest but as gatherers who eonneet 
what unabated secularity leaves otherwise uneonnected; 

\Vhy is the gathering necessary to eomplete the produetivity? The restauralio omnium in Christo: 
note: all things; note: their having to be restored or returned or reconnected; note that can only be 
done by us insofar as we do this "in him and with and through him in the unity of the Holy 
Spirit"; so the response of the faithful to the liturgy of the world that has been initiated by God or 
to the self eommunieation of God to all is what liturgy is all about; and for Catholics eucharistic 
liturgy in partieular; either way one must come to be able to "see" God's presence in, for 
example, this productivity and acknowledge that God is the source of all the resources from 
whieh the eornucopia of ereated goods pours forth i.c. finding God in all things via the 
saeramental and liturgical response to this largesse and presenee; 
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Or, as has been more frequent in the Church, one goes the ethieal route Gustiee; the poor; 
redistribution etc) or the stewardship route (use of the goods of the Master and their management 
according to the mind of the Master): these three responses are complementary, not mutually 
exclusive but the one that seems to me most neglected is the liturgical route i.e. acknowledgment 
of the source of the productivity but also committing to being participants in the ingathering of it. 

Our action at liturgy could and should be seen in tenns of Christ's commission which has been to 
bring all things (the creata which have exited a deo) first of all under his feet and, in turn, and for 
him to bring all things to God starting with our emotionally distancing ourselves from them; too 
few are the gatherers who work at eompleting the cyclefrom the pouring forth of the creata 
(exitus a deo) 10 the reditus ad deum. First because they don't know the gig at Mass (this 
perennial invitation is to leave what you have and come follow me) and second beeause our 
american identity tends to be so admixed and multiple to what I have and what I do that paring 
down their possessions and wants closer to what is necessary is counter-cultural. 

One outcome of good liturgy and a clear understanding of its import would be to make us better 
gatherers of the harvest for the Master of the harvest because acting in light of the finaHty of all 
created things we can detach ourselves from aJi we have and been immersed in. So we are 
exhorted to pray that the Lord of the harvest would bring them forth. So as potential or actual 
gatherers we need to be convinced that the gathering is an essential part of our vocation as 
followers of Christ and participants in his mission and producers of and consumers of the 
harvest: this image of gathering ean be placed within the more traditional note of thanksgiving. 

Mass is an act of thanksgiving to God in with and through Christ for aJi that is and all that we 
are; it is a thanking of God for his Son who has saved us and sustains us not the least of all with 
the gifts of faith, hope and love. But any thanksgiving would be incomplete if it did not 
acknowledge God as the unitary source of the resources that makes our prosperity and well being 
such that we have beeome the wealthiest nation on earth. 

One of the conditions that brings some people to a real adulthood about their relationship to the 
mission of Christ in the world is their own suffering. (2 Cor 1:3-11); better Col 1:24 I rejoice in 
my sufferings for your sake and in my flesh I complete what is lacking in Christ's affiietions for 
the sake of his body that is the Church. (Pg 139 of Bruce) 

What is the "do this" but the giving of his whole self to God as the lamb of sacrifiee. What is this 
do this for us who have been redeemed by his act? It is important to see the connection between 
sacrifice and commurrion. In the history of religions there was always something offered to the 
gods, something that belonged to the offerer(s) charging it with the whole self the giver makes of 
himself to the god. On the other hand the god has a gift for the giver so that there is a current of 
giving flowing between the two. an ascending and a descending generosity. In short, a 
communion. This was so with Israel who offered the lamb of sacrifice and very often ate the 
remains of the sacrifieed. Their metaphor for communion deepened and reinforeed was covenant. 
Cf. Tillhard's 122ff 
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